








mothers than their fathers, and only two of those do so
with real respect or affection. Mothers, in fact, do not
appear in the interviews very often. When they do, they
are usually objects of pity or dutiful respect, in cursory
references to how well they seemed to cope with the
problems of feeding or caring for their childven, or how
well they kept a Jewish home.

When the attitude toward father is a rejecting one, it
is stated briefly. succinetly: “Almost everybody loved
Pop except his wife and children. It's hard to love a weak
man.” Another said. "My father wasn’t around very of-
ten, so we were on our own.” Moye typical is the woman
who speaks with admiration of her father opposing the
czar, then fleeing for his life: “He was rather a.gallant
person.” Another respondent rhapsodizes about his
father's voice, his “magnificent hands™ that could build
anything, his business success. how he educated himself.
Another remembers her father as “very good looking

very active, vibrant. The woman he loved was en-
gaged to another. but he wanted her. She broke her
engagement, and she married my father.” 22

Is it that the immigrant mother as a role model or
family member was not very exciting? It could be the
expected closeness of daughter to father that makes
women erase their mothers from their reminiscences but
remember their fathers as “so handsome, blond with
blue eyes. and a great auburn beard,” or characterize
them as wonderful, a good citizen, much beloved in the
community, pious, generous, well-read, scholarly.
sophisticated, and a progressive thinker, adjectives used
by several of the respondents. One called her father an
“uncommon man,” another said, “He was to me a syn-
bol of everything that was good. and everything that was
human,” and yet another — speaking for many, includ-
ing all but two of the male respondents — said "I wor-
shipped my father.”

Another respondent says revealingly, "My father
came here. His eighth child. Saul. was born six weeks
after they arrived” (italics the author’s). Only a vague
reference is made to the mother who had to travel with
seven small children, seven months pregnant with her
eighth child, by train and ship from Rumania, to
Amsterdam, to Quebec, to Minneapolis! Irving Howe

22The author has chosen to keep the sources for the first
two quotations in this paragraph anonymous. Other sources for
this and two paragraphs following are Schoff interview; Shapiro
interview: Hymes interview: Greene interview; Lyons inter-
view: author interview with Blanche Halpern Goldberg (Mrs.
Isadore), May 4. 1976; Jrving Howe, World of Our Fathers
(New York, 1976). Judith Kramer Leventman, “Fathers and
Sons: Conflict Resolutions of Third Generation American
Jews.” Ph.D. thesis, University of Minnesota, 1958.

23 Hymes interview: author interview with Maurice ].
Schanfield, January 13, 1977.

24 Greene interview; Schwartz interview.

writes about the World of Owr Fathers. Judith Kramer
defines the third genevation as those whose fathers were
born in the United States or came here before they were
ten years old. Why fathers? Why not mothers, especially
among Jews, where it is the Jewish mother who makes
ber child a Jew by birth and by keeping a Jewish home?
I more women wrote innmigrant histories and novels
and did more of the social research, would the mother/
father sterveotypes be different? Perhaps, but the tes-
timony of the respondents in this study indicates that it is
the Jewish mother who may be a pale, shadowy figure,
and that there may be little historical accuracy in the
accepted view that immigrant children were ashamed of
their fathers.

ANOTHER SET OF MYTHS surrounds intermarriage.
One respondent tefls the familiar story of a young woman
who was taking her master's degree at the university
when she maried her professor, who was not Jewish.
“Her parents mowrned her as dead. they just cut her off
completely. She had been the pride and joy and
light of the Family [with] this brilliant mind that she
had.” Another respondent married the child of a mixed
marriage, a young woman whose parents had left the
state; the bride had never known she had aunts, uncles,
and cousins in Minneapolis. 23

Yet it seems clear that intermarriage was not the ul-
timate rejection of father, mother, religion, and commu-
nity, as popular fiction and some traditionalists would
have us believe. When love won out over family pride or
religious tradition, families, at least in Minneapolis,
tended to adjust, and the hurts healed, at least on the
surface. One respondent’s brother married a girl whose
father was president of a Unitarian college; his Orthodox
parents accepted her. Another chose exile with his
Swedish-Norwegian bride, but within two years they
were back in Minneapolis, where his mother welcomed
them home, “quite something for an Orthodox Jewish
lady.” Intermarriage may also have been far more com-
mon than is supposed. Five of the seventeen respond-
ents in this study married non-fews, an unexpectedly
large number. The snowball nature of the sample is not
responsible for this frequency; it is sheer chance, for the
five who intermarried are not all acquainted with one
another.?

THE ORAL HISTORIES in this study also cast doubt on
several of the fundamental concepts in social history and
immigrant history. One is the concept of the marginal
man, defined by Kurt Lewin et af., as a man whose world
was divided into three areas. There was his own life
space, the person and the psycholagical environment as
it existed for him. There was the physical and social
world outside. And there was a boundary zone, or mar-
ginal area, where the twa met. Lewin also discermed a
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strong tendency for more privileged members of the
minority group — those who were better educated or
more successful or more handsome or beautitul — to cut
themselves loose trom the minority and trv to jomn the
majority. Thus. marginality included a dominant and
subordinate culture or, more specifically, a superior and
an inferior one.?

More recentlye. Milton Goldberg has suggested that
the marginal man who exists on the cultura) bordertine
from early childhood in the company of a large nuniber
of others ix not an outsider; he is a participating member
of a marginal culture (or network) in which he. too. can
feel comfortuble. normul. and integrated. And other
scholars have suggested that the problems aseribed to
marginality are reatly the dilemmas of living in any
rapidh changing, socially mobile culture, and that al-
most everybody Ands himself in marginal situations at
times. 26

However, the respondents in this study, and the
memoirists. consistently refer to themselves as “we ™ and
“us” and to gentiles as “theyv” or “them.” They also vali-
date Joshua Fishman's theory that an individual who is
uncomfortable in his marginal status learns to speak the
language of the dominant cultuwre more rapidly. hecause
his feelings of self-worth are related to his ability to
communicate. For example. of the two women who ar-
rived in Minneapolis at age twelve, one speaks with an
accent. the other does not. The one whose spoken Eng-
lish is grammatically pertect and without accent speaks
fiercelv still of those children who fitty-four vewrs ago
called her “greenhorn”; she is a leader in the commu-
nity. The one who still speaks with a foreign accent iy
shy. withdrawn, and has few social contacts, 27

The respondents in this study also make strikingly
clear that the idea of a “generation” as a definable group
setapart by age or date of arrival in the United Statesis an
intellectual construct that should have been abandoned
Jong ago. Unfortunately, “generation” is an exceedingly
convenient word to use. and many vespecled social sci-
entists have devoted a great deal of time to its explica-
tion. Karl Mannheim was one of the first to concern
himsell with generations as a [ramework for social
change. Mannheim posited that members of a given
gen('l'ation shared i commmon location in the social strue-
ture and in the historical dimension of social process and
exhibited certain characteristic ways of thinking and re-
sponding. The first generation was defined as immi-
grants who were five years old or older on arrival in the
United States and the second generation as native-horn
ol toreign-horn parents or those who were under five on
arvival in the United States. Using this defipjtion,

W Llovd Wirner saw older wnd vounger generations of

immigrants as estranged and ixolated from one another,
hecanse the children felt the [ull torce of the dominant
society s ussimiluting pressures. And Wil Herberg saw o

268 Minnesota History

first generation using its traditional religion and religious
organizations to provide location, identity, and status.
while the second generatiun rejected its religion to re-
solve the conflict between their parents’ culture and
American culture, 28

There is. by now. evidence to the contrary. Marshall
Sklare and Joseph Greenblum found a distinet genera-
tional decline in ritual observance in the Chicago suburb
of "Lakeville,” but noted a similarity in levels of ritual
observance hetween contemporaneous second- and
thiyd-generation respondents. Earlier, Judith Kramer in
her 1956 study of Minneapolis Jewry accidentally in-
cluded sixteen men who were chronologicallv second
generation in her study of the third generation: when she
cross-tabulated, she found the two groups had the samne
socral characteristics. 29

Il one looked at the Eastern European immigrants of
LSS1-1914 in their New York ghetto. it was fairly easy to
see them as a mays, rather than as individuals, and to
refer to them as an amorphous “first generation.” The
children who came of age in 1910-20 were then the sec-
ond generation, and they produced a third generation
which reached adulthood in the 1940s. However. there
is an undeniable fanning pattern resultimg from the fact
that persons born between 1895 and 1914, for example.
have children whose birthdates wmay fall as early as 1810
or as late as 1960 or even later. And this fanning pattern
makes it impossible to describe the children of the
1595-1914 group as a “generation.”

In this study, for example. those who are first genera-
tion by definition were borm between 1887 and 1914; the
so-called second generation were born between 1895
and J9LL. Thus the youngest members of the first gener-
ation are actuallv younger than any in the so-called sec-

RKurt Lewin, Ficld Theory in Social Science: Selected
Theoretical Papers, 537, 143 (New York, 1951).

28 \Milton M. Goldberg, “A Qualification of the Marginal
Man Theory,™ in Amcrican Sociological Review, 6:55-58 (Feb-
ruary, 1941).

>7See, for example, Joshua A Fishman, Language Loyalty
e the United States: The Maintenance and Perpetuation of
Non-Lnglish Mother Tongues by American Fihnic and Reli-
gious Croups (The Hague, 1966) Simon R. Herman, ~Explo-
vations m the Social Psychologv of Language Choice,” in
Joshua A, Fishman, ed.. Readings i the Sociology of Lan-
wnage, 492-511 (The Hague, 196S).

B Karl Mannheim, Essays on the Sociology of Knowledge.
276-322 (London, 1952); Bernard Lazerwitz, “Contrasting the
Effects of Generation, Class, Sex and Age on Group [dentifica-
tion in the Jewish and Protestant Communities.” in Social
Forces, 49:52 (September, 1970% Will Herbery, Protestant,
Catholic. Jew: An Essay in American Relizions Sociology.
179-223 (Revised ed.. New York. 1960).

2 Marshall Sklare and Josepl Greenblum. Jewish Identity
on the Suburban Frontier New York, 1967). Leventman,
“Fathers and Sons,” 289-292,



GRANDMA AND GRANDPA NATHENSON, Fern
Wolf's grandparents (first names unknown), were
both born in the United States but of Lithuanian
parents. The picture was taken in abowt 1904. Note
the mismatched top of Grandma Nathenson's
dress, pieced from leftover fabric.

THE HANDSOME, smiling, prosperous-looking
people below are, fromleft, Mary Nathenson Bloom,
Abraham S. Bloom, and children Fern (now Wolf)
and [erome F The picture was taken in 1917 in
Kansas City, Missouri, where Bleom had a wartime
military supply business for a couple of years.

TENNIS, ANYONE? Not everyone was poor in the
1930s. Irving Greene, an uncle of Rhoda Lewin's
and a young newspaper reporter, poses with his
bride Nioma in front of his wife’s parents’ home.

THE PHOTO below of two um’d(*nt{ﬁc%f children is

from the Wolk family album.




Oral History Techniques

Rhoda G. Lewin

ORAL HISTORY has become an increasingly popular
vesearch technique since historian Allan Nevins fivst
gave it the scholar’'s imprimatur as director of the Oval
History Research Office at Columbia University in 1945,
Oral history goes by other names in other fields: to the
public opinion analvst. it is elite interviewing: to the
social scientist. it is qualitative research. Whatever the
name. though, the technique seems to be simplicity it-
selfi the interviewer/investigator asks the respondent to
talk about an event. a period of time. a job. a way of life
— whatever has happened in that respondent's life that
is unique or of interest to the interviewer.

There is far more to good oral history. however, than
fincding u respondent and turning on a tape recorder.
Oral historv is an art. an empathic one-to-one relation-
ship between a source person and a good listener. [t is a
demanding art, for the interviewer must be able Lo think
and react on many levels simultaneously. He must listen
to what the respondent is saving while he thiuks of the
guestion he just asked to make sure it is being answered.
He must remember what has already been covered in
the interview, what topics he wants to return to to
explore more thoroughly . and what he hopes to cover.
He must anticipate where he is going to go com ersation-
allyv i the respondent seems to be almost through with
the subject. and must be formulating in his mind the
transition to a new topic while he considers whether the
current subject has been completely exhausted. He has
to have researched his subject and the era or topic uncer
discussion so that he has a list of subjects or questions to
refer to and a thearetical frame of reference which in-
cludes areas of knowledge to be explored during the
interview,

The oral historian encourages the respondent to
structure his own account and lets him introduce to a
considerable extent his own notions of what he considers
relevant. The good interviewer avoids questions which
can be answered with a simple ves or no. questions
which suggest their own answers, long and complex
questions, and academic jargon. He avoids ainbiguous
wording and threatening questions, using instead ques-
tions which are open-ended and thus will. one hopes.
elicit long-forgotten thoughits and feelings. His follow-up
questions are usually of the “reason-why™ variety: the
simplest is “why?™ but the variations are infinite. They
may include "Why do vou say that?” or “Why do vou feel
that way?”™ or "What made you change your mind?” and

“What do vou think are the reasons?” Such questions
explore both knowledge and memory and provide the
guotable quotes which add sparkle and credibility to re-
search. Through oral history one learns the picturesque
details, the atmosphere. the infornied guess. the unin-
tended insights that teach us how people interacted and
why thev behaved as they did. History becomes accessi-
ble to us all, and is made vivid through the description of
events on a human scale.

Here are some additional, often basic but sometimes
neglected. “how-tos™ for the oral historian:

Use the best equipiment vou can get, preferably a
plug-in tape recorder. If vour tape recorder is battery-
operated, buy fresh batteries before an interview.

Start with a new. clean tape for each interview.
Sixty-minute tapes are best.

Practice with your tape recorder at home.

Learn something about the history of the time period
and the person vou are studving so that vou know what
the important questions are. Then vou will not have to
interrupt to ask for factual details, and vou will un-
derstand why people did what thev did, when they did.

Make an appointment for the interview. Be on time
and be neat, clean, polite. Remember. vour respondent
is doing you a favor.

Find a quiet. relaxing place for the interview.

Set up your equipment, then set the microphone
down and do not touch it during the interview. Never
hold the microphone or hold it in the respondent's face

Get acquainted first. Talk about something of mutual
interest — sports, weather. or explain how the tape
recorder works. This gives vou both time to relax.

To make sure vou are recording. ask vour respondent
to tape a testing sentence first. Then play it back to make
sure you are recording and at the proper volume.

During the interview. talk as little as possible. You
know about vourself. It is vour respondent vou are in-
terested in.

Be a good listener, eager, attentive, Look interested.
Even good respondents need to know they are talking
about the right things.

Have a list of subject areas or questions handy to
refer to: they are vour “security blanket.” \Make sure
they are broad subjects such as the depression. or World
War 1. or the respondent’s business or organization.

While the respondent is talking, have paper and a
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pen or pencil handy for two reasons: (1) you may think
of a question to ask or hear something you do not un-
derstand and want to ask about later; (2) vou can jot down
names of people and places the respondent mentions so
you can ask him or her to spell them for vou at the end of
the interview,

The kinds of questions you ask and how vou ask them
are crucial. Avoid questions which can be answered with
a ves or a no. Ask “reason-why” questions — “Why do
you feel that way?®" and so on. Phrase vour questions
carefully so they do not sound insulting.

Let the respondent structure the interview: let him
or her tell yvou what he or she thinks is important. Do not
try to make your respondent talk about what you are
interested in. Do not press for more or for details when
your respondent wants to stop or change the subject. Do
not make your respondent angry. Never argue.

When the interview is over. make sure vou have
written down the following data: full name of respondent
(if a married woman. include maiden name): full name of
interviewer. respondent’s address and telephone
number; date. time, place: any other pertinent informa-
tion about circumstances swrrounding interview.,

You must ask vour respondent to sign a legal release
form. The Minnesota Historical Society form is simple
but adequate

Always remember to say “thank you.”

When transcribing your tape, do not make any
changes. Do not omit anything unless you note the omis-
sion in your manuscript. You can, however. omit “filler”
words like “uh.”

Never destroy vour tapes.

For miscellanecus works on techniques, see:

Willa K. Baum, Oral History for the Local Historcial
Society (Nashville, Tenn., 1971).

————, Transcribing and Editing Oral History
(Nashville, Tenn., 1977).

Lewis Anthony Dexter, ed., Elite and Specialized Inter-
siewing (Evanston, Ill., 1970).

Amelia R. Fry, “The Nine Commnandments of Oral His-
tory, " in Journal of Library History, January, 1968, pp.
63-73.

Leo A. Goodman, “Snowball Sampling,” in Annals of
Mathematical Statistics, 32:148-170 (March, 1961).
Norman Hoyle, “Oral History,” in Library Trends. July,
1972. pp. 60-82.

James Hoopes, Oral History: An Introduction for Stu-
dents (Chapel Hill, N.C., 1979).

Stanley L. Payne, The Art of Asking Questions
(Princeton, N.J., 1951).

ond generation. Members of the “first generation™ had to
lean English after their arvival in the United States:
otherwise both generations are ol similar age. place of
ewly residence, and culturd and religious backgrounds,
and they struggled as one against poverty, the depres-
sion, anti-Semitism. and other social tranuma. It should
therelore come as no surprise that the respondents in
this study form a remarkably homogeneous aroup de-
spite thetr generational diflerences. There is no discern-
ible difference in adjustment bhetween rda Sanders (fivst
generation) and Florence Greene and lsadove Goldherg
(both second genervation), all of whom were hom in 1900,
or between Ernie Fliegel and Maury Schanfield. one
“first”and the other “second” generation. but both horn
in 1904 and twinlike iv their life patterns  Moreover, the
19205 first generation is in many wavs different from the
first generation which had come earvlier. both in a far
more rapid acculturation and in a strong resemblance to
their age-mates. the second-gencration childven of the
1905 immigrants. perhaps because the so-called frst-
genevation immigrant ol 1924 encountered a far different
world from that of the first-genevation immigrant of, say,
1905. Talking pictures, the radio, automobiles, unions
and higher wages. women's rights. prohibition and re-
peal, the decline ol the extended familv, mechanizalion
of wark and housekeeping. improved international
communication. and a host of other historic changes
made accutturation different, and less traumatic in many
wavs, for 1924's “first generation.”

A new definition of genervation. then, well-supported
by the life histories in this study, is that of a loosely
defined group whose menbers share a common location
in the historical dimension of the social process. They are
all at the same place at the same time, they are exposed
to common experiences, theyv are all adults, and that is
all. Their place of birth and age ol arrival in the United
States appear to have no bearing on their social and cul-
tural adjustments.

BOUND UP with the questions of marginality and gen-
eration is one of the most prominent themes in immi-
grant history. the assumption that the passage from
shtet! culture and American ghetto into American mo-
dernity usually had to be made at the expense of one’s
Jewishness. In this study. however. the respondents’
ambivalence toward their parents’ religion would seem
to be more the healthy ambivalence, the adolescent re-
bellion, of the maturing child in a changing society. Of
course, to interview seventeen persons and not have one
mention a youthful rejection of his or her origin and
religion is not to say that such leelings did not exist. But
it is to suggest that the rejection theme is too final, that
what happened was a tempering, a modification ol or-
thodoxy. an adjustment to a modern and very different
society that was quite in keeping with Judaism’s tradi-
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tional ability to adjust to new conditions in the Diaspora,
the dispersion of the Jews outside the Holv Land.

The newconers to America telt the [ull effect of the
Talmndic saving 1€ vou live in the generation of Rabban
Gamaliel, do according to the precepts of Rabban
Gamaliel — wand if vou live in the genevation of Rabbi
Yoseh. do according to the precepts of Rabbi Yoseh.”
Each age had emphasized different values in the Jewish
religion: the industrial revolution of the eighteenth and
nineteenth centuries bhraught with it civil emancipation
and breakdown of the Jews' ghetto-isolation. European
Jews, eager lor secular educilion and a place in society
on an equal footing with gentiles. began to modify or

even to abandon their age-old ceremonies and forms of

wonship. And the changes accelerated among the immi-

grants. suddenly freed rom the pervasive religiosity of

the old ghetto commumity,°

Before the begmning of the nineteenth centurv. al-
most evervbody in the Jewish ghetto was “Orthodox.”
Orthodoxy's adherents vevered all the dogmas, doc-
trines, statutes. and commandments of their ancient re-
ligion as fixed wnd wnalterable. The commandments —
the 613 mitzvol — governed everything an Orthodox
Jew suid and did cach day. The vounger. more
Americanized Orthodox Jews might abandon their
beards und long sideburns. and their wives might stop
wearing the sheitel (wig) customay for married women,
but they observed with close attention to detail the Sub-
bath and all the many holy days on the Jewish veligious
calendar, thev continued faithful to the dietary laws
(kashrut or kosher) and moral Jaws: they did not ride or
work on the Sabbath and holy days; men and women sat
in separate sections of the svnagogue: the men wore
praver shawls and covered their heads when they
prayed.

Retorm Judaism was hegun by western European
Jews who wanted to he accepted on an equal footing with
gentiles in every area ol life. These westernized Jewish
intellectuals. the prusperous merchants, their educated
wives, all saw traditional Judaisin as embarrassingly ex-
otic and restrictive. Denving that the Torah was divinely
revealed. they abandoned much of the svmbolism und
traditions of Judaism. In Germany, where Reform was
worked out in detail, their hyinns were in German, sung
to Cerman Protestant tunes with organ accompaniment
plaved by a Christian organist. In Amenca they would
pray and sing in English. Men and women no longer sat
apart in the svnagogne but occupied family pews. The

men were bareheaded. Instead of the fanidiar babble of

Orthodox prayer - each man talking alond to his God —
people praved silently. The Mosaic-Rabbinic laws on
diet, dress, and hehavior were modernized or discarded.

In the middle, as it were, was Canservative Judaisin,
& new American variation based on the belief that life is
Auid and conditions comstantly changing: that to survive,
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the Jewish religion must change. retaining as many as
possible of the traditional beliefs. ceremonies. and prac-
tices if they are relevant to contemporary culture and do
not conflict with scientific fact. Conservative Judaism
maodified rather than rejected tradition and ancient Jaws.
For example, Conservative Jews did not {eel that they
had violated the Sabbath ordinances against making a
fire by pressing a light switch to create illumination.
Men and womeun sat together in the synagogue and
praved in both Hebrew and English. However. they ob-
served every festival and fast dav, covered their heads
and wore praver shawls in the synagogue. and said the
appropriate blessings.

To some, the transition seemed abrupt, almost
frightening: "I can well remember how some of these
immjgrant lamities, veal Orthodox and real observant —
it wasn't a matter of more than one vear, or two vears, or
three vears. the boys. especially. became nonaf-
filiated. [t was all so quick!”” For others, it was
a gradual tramsition. The parents were Orthodox, but the
bovs were Bwr Mitzcah ot thirteen in a Conservative
sviagogue. Fifteen of the veventeen persons inter-
viewed lor this study began life as Orthodox Jews. To-
day. twao are Orthodox. but only one is affiliated with an
Orthodox synagogue, nine are Conservative, and seven
are Reform. One is “intoxicated with the richness of the
Jewish tracdition”™ hut finds the Conservative way more
orderly and therefore more enjovable. Others, like her
brother, “didn’t decide to go a dilferent way, I just
drifted.” 3}

What was rejected. judging rom this study and from
the evidence all aboul us. was the sometime mconveni-
ence of Orthodox religious observance. The Arst thing to
go was the Lord's injunction to remember the Sabbath
and keep it holy. One of the most Orthodox responcents
was the proprietor of a grocery in a non-Jewish
neighborhood. who felt he had to stay open on Saturday
to make a living. Children who sold newspapers to help
support their families worked on Saturdays. too. and the
parents could not altord to demur. If vou owned a fish
market, or were a peddler, or worked for a Jewish firm,
perhaps vou could rest on the Subbath. If not. you
worked.

Also symbolic of the breach in the “fences” that sur-
vounded the Orthodox Jew was what one man calls “the

39 For this and three paragraphs following. see Nathan Au-
subel, The Bouk of Jewish Knowledge. 230236 (New York,
1966, Forms of Jewish wovship vary slightlv, of course. from
conntry to country and congregation to congregation, just ay
they do in other religions. T -

I For this and two paragraphs (ollowing, sec Jewish Com-
munity: Center, "Community Self Discovery: Family Life,”
March 230 1976: Schunficld inten iew: Muvherg interview:
Fllic‘g(:l interview: Schoff interview: Berman, Family Chroni-
cle. 21



kashrut revolt,” the voung people’s move away from re-
ligious restrictions on various foods and food combina-
tions. Some of the symbolism also disappeared, the out-
ward trappings of Orthodox ways more fitted to smaller
communities und a slower pace of life. After a tew vears,
nobody seemed to have time to carry the symbolic {ulac
(palm branch) and ethrog (citron) from house to house
during Sukkoth, the harvest festival, Friday night was
still “special” Tor many. with the lamily gathered for a
festive meal and the lighting of the Sabbath candles. hut
in the Old Countrv there had heen no Friday night high
schoo! Dasketball or foothall games, no Friday night
symphiony concerts or plays in a concert hall or theater
too far away to reach on foot. Gradually. things changed.

Some. indeed, would say that it was the immigrants

themselves, the parents, who led the way. One remem-
bers parents who were “proud of being Jews.™ although
they were never vers religious, and another remembers
a father who “didn’t have too much interest in religion.”
The Halperns, newly arrived from Ruomania. argue in
their Minneapolis kitchen:

Ma: You've got to do that because it's the Jewish

\:VZ))",
Pa: You've got to give. if you want to keep vour
children. . If you don’t go along with your
children. you get left behind.32
However, the sense of Jewishness persists, even for
the most assinulated, in affiliations with Jewish organiza-
tions. in associations with non-Jews made self-conscious
by their knowing that they represent all Jews in the eves
of the outsider. in sell-acknowledgment as Jews, in a
continuing concern for “my peaple.” One of the most
assimilated speaks with great pride of being descended
from the great tenth-century Rabbi Meir of Rothenburg.
Another who attended synagogue recently for the first
time in manv vears savs, ~God, how ignorant [ am! Why
didn’t I have enough study to learn all this, to know all
this?" 33

American niass culture, industrialization, urbaniza-
tion and geographic mobility, free public education, the
American emphasis on childhood and youth with its con-
comitant de-emphasis of adult values and culture pat-
terns, and the generous financial and social rewards

32 f{ymes interview, Blanche Halpern Goldberg interview.

38 8hapiro interview: Schanfield intenview.

34 Philip A. M. Taylor, The Distant Magnet: European hn-
migration to the U.S.A.. 2] (London, 1971).

35 Gavin Langmuir, “Tradition, History and Prejudice.” in
Jewish Social Studies, 31;157-164 (July. 1968).

often enjoyed by the immigrant who cast off his Old
World ways — all worked to integrate the immigrant
into the national language and the common cultuve.
Philip Tavler has coined the term “disappearance
phenomena™ for the specd with which immigrants sup-
posedly abandoned their ethnic heritage and became
culturally indistinguishable, but the inherent imomaly in
the “de-ethnization” of the immigrant — that so many
could be “de-ethnicized” so rapidly but did not disappear
— bears more study than it has had. \We are only hegin-
ning to realize that “maintenance phenomena™ alwayvs
existed. but were considered nnimportant by scholars
and writers bemused by the melting pot concept. Cer-
tainly oral histories and memoirs can be a rich source of
materiuls docwmenting how Jews or other groups re-
tained their ethnicity.34

To sum up, then, a problem with much of immigrant
history would seem to be what Gavin Langmuir calls
social epistomology. a process wherein ideas are ac-
cepted and stay cinrent because “evervhody” believes
them, because “authorities” with acadcmic titles or reli-
gious posttions espouse them, or because no one bothers
energetically to criticize them. Tt is social epistonology
which provides approximately the same warranty tor the
myth of the failed Jewish father, the so-called second
generation’s rejection of its parents ethnicity and reli-
gion, or the widely held beliel that Jews have a peculiar,
innate ability to make money, as it does for the scientific
truths derived from the most rigorous investigation. Oral
histories and memoirs can be a first step in the re-
examination of such stereotypes. They can be of im-
mense and continuing value to scholars in manyv disci-
plines whose perceived image of the immigrant is some-
times flat. distorted. or incomplete. Scholars might also
find that immigrant Jews, who have probably been
studied more extensively than any other ethnic group,
are basically just like everyone else in their adjustment
to American society and therefore useful as models for
other ethnic studies. And perhaps most important of all,
ora] histories and memoirs can be a rich source of ques-
tions to investigate through quantitative research.33

THE AUTHOR would like to thank the following tor allow-
ing her to use vavious photographs: The Jewish Community
Center of Greater Minneapolis. Florence Greene, Sally
Lazarux Krishell Harry Rapaport, Fern Wolf, and Dceborah
Wolk. The photographs of Eddic Schwartz and Erwme Fliegel
are published through the courtesy ol the Minncapolis
Tribune: the one of Plvmouth Avenue North in the 1940s is
from the Minnesota Tistorical Soaety’s audio-visnal hibrany.
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